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Introduction 


About year ago I've written on what | refer to as the ‘antediluvian current’, a concept I've coined to 
make historically and esoterically sense of the origins of the occult. The piece was a preliminary to a 


greater work that will be published in the distant future. 


In a nutshell, the antediluvian current can be summarized as the occult tradition without its 
structural component. That component is now utterly destroyed and we need to be aware of these 
ramifications in our day-to-day practise and theorization. I've only tipped the veil of the trajectory 
this destruction took as research is still on-going. Tantalizing glimpses are seen in archaeological digs 
and geological findings as to what exactly led us astray from our original mode of being. It's 
important though to stress that the latter findings will not explain as to why it happened. 


Metaphysics, for modern man almost an impossibility, gives us that insight. 


It's essential to comprehend that this ruination happened both through apocalyptic shocks and long 
term processes of dissolution causing an almost total amnesia of the aforementioned epoch in 
human existence and a crude understanding of this primordial science of consciousness. 
Conseguently it led to bastardizations of the primal social order, a reflection of the workings of the 
universe. The antediluvian has become a subterranean current. To reconnect, one has to delve deep, 


both literally and figuratively, and magic is one such tool. 


We are far removed in time from this original mode of being. Our social environment has changed 
dramatically over the course of millennia, as much as our material environment has. The modern 
city is now that which we physically and mentally inhabit. The implications of this are far-reaching 


and tremendously important to understand for ourselves as occultists. 


Looking at the Hindu model of history, we find ourselves in the Kali Yuga, the Iron or Dark Age. All 
forces, be they individual, collective, material, psychic and spiritual, aren't any longer kept in check 
by a higher law and superior order. Other traditional societies agree with this cyclical doctrine of the 
eternal return, of the alternating of ages. Our modern society, on the contrary, has developed a 
linear model of history which is in part the result of living in an urban environment. This is not the 
sole example of the anomalous manner in which the modern mind constructs reality. [II extend on 


this later. 


In this piece | will contextualize the modern city and approach it from a historical, sociological, 
morphological and of course a religious and esoteric angle. Concerning the latter | will provide a 
template for magicians on how to actively involve themselves with their entire being in an urban 


setting. 


In this work it is not my intention to rewrite the history of civilization, but to study the historicity of 
the city in its myriad of morphological, sociological and economical forms, and of course its 
metaphysical qualities. To get a decent grasp on this subject, it's of great import to look at this 


history to formulate a proper modus vivendi and operandi for the contemporary magician. 


It is a common mistake to assume humanity has been playing the game of state bureaucracy, 
territorial wars while entrenched in comfortable settlements for most of its existence. Homo Sapiens 
Sapiens, ‘modern’ day man, has been around for at least 200.000 years, 90% of which he wandered 


around the globe in small hunting and gathering hordes. 


The urban geography is therefore a relatively recent phenomenon in our great chronology as a 
species. The circuit board-like grids of streets and phallic skyscrapers are even more novel. The 
confusion, even absurdity, of the modern condition has led us to a detachment from our own 
environment. Again, alienation and passiveness isn't something we're condemned to undergo, 


hence the stress on magical agency. 


The following chapter ties in with the previous bundle of essays as it starts with the world right 
where the antediluvian ended. After that | will take a look at Classical Antiquity, which René Guénon 
adequately characterized as the genesis of the modern world. | shall pay particular attention to the 
polis. Chronologically we'll move on to the medieval era with an important dichotomy between the 
Western and Eastern city, which will aid us in understanding what we're dealing with in the modern 


world. 


The Necropolis 


“That which we know of man divides clearly into two great ages of his being. The first is, as far as our 
view is concerned, limited on the one side by that profound fugue of planetary Destiny which we call 
the beginning of the Ice Age — and about which we can ( within the picture of world-history ) say no 
more than that a cosmic change took place — and on the other by the beginnings of high Cultures on 
Nile and Euphrates, with which the whole meaning of human existence became suddenly different. We 
discover everywhere the sharp frontier of Tertiary and Diluvial, and on the hither side of it we see man 
as a completely formed type, familiar with custom, myth, wit, ornament and technique and endowed 
with a bodily structure that has not materially altered up to the present day.” 


-Oswald Spengler 


If such a thing as a progenitor civilization existed, physical traces of it are almost nowhere to be 
found, or maybe they're hidden in plain sight. | argue that some indications of its existence are to be 
found in the cultural memory of many peoples around the globe, and the very science of magic itself 
being a relict from that distant past. Attuning ourselves to it intensively will eventually and inevitably 
bring up that weirdness of lost worlds and incursions from beyond our planet that we ascribe to 
conspiracy theorists. It can be taken esoterically, literally, or both. In any case, there is a thin line 


between magic and madness. 


If this civilization didn't exist, that still doesn't disprove the thesis that the historical world of today 
and the last millennia is, in every facet, different from the world before. As the quote above 
underlines, the rupture between the diluvial and the antediluvial, a fancy way of saying history and 
prehistory, is of great ontological significance to man's condition. We have become unrecognizable 
to ourselves. Coming from a world centred around magic, we gradually disenchantment our 
environment, leading and leaving us at the point where we are now, where our world has difficulty 
even assuming the magical worldview, if not suppressing such an outlook. If our world of today isn't 


enchanted, than the very act of engaging with the sorcerous is ipso facto subversive. 


Yet humans settling isn't necessarily that which is determinative of what makes us differ from the 
type of human organization we, for most of our existence, were familiar with. We are still human in 


the settled. 


So with that I'd like to counter the idea that our humanity dissipates when we leave our supposed 
nomadic origins. The whole idea of a return to nature is something that has haunted the modern 
mind, receptive as he is to romanticisms. It has helped spawn myths of ‘Noble Savages’ up to 
orientalist fantasies, none of which have helped ourselves and especially not the people whom are 


being idealized. But that is a whole debate in itself which is outside the scope of this work. 


If man strives for a magical worldview, such dualistic thinking of authentic vs. inauthentic, natural vs. 
unnatural, all of that needs to be left behind. The animal does not distinguish between a branch or a 
pole either. Magicians are fooling themselves to think otherwise, or rather, to attach a moral value 
to such things. The very first depictions of the shaman are therianthropic, like the one in the cave of 
Trois-Freres, aptly known as the Sorcerer. So a bestial identification is in fact the heart of all magic, 
from rising the serpent coiled deep in ourselves to lycanthropic transformations in consciousness in 
left-hand path practises. The human-headed animal we see in the cave is reminiscent of later 
depictions, such as the Sphinx, of which Aleister Crowley said it to be the deification of the bestial, 
and therefore an apt hieroglyph of the Great Work. As we go through this process of creative 
atavism, we shouldn't, like our evolutionary predecessors, make such distinctions in our environment 


either. 


The human city does not come without an animal precedent either. Looking at the behaviour of 
beavers we see how they manage to remould the entire environment, engineering a habitat which 
allows the pack to grow in number. The beehive, the termitary and the anthill all know division of 
labour, hierarchy, war, up to the domestication and enslavement of other species. This is not to 
suggest a biological continuity, which of course there isn't, but a matter of parallelism and 
convergence. Our concrete hives aren't really so unnatural as we like to presume. When we extend 


our scope to other life forms, some things look eerily familiar. 


Our own species swings between two poles, that of movement and settlement. Our settlements 
themselves have not always been mere bases of operation to satisfy our primary needs. The cave 
evokes imagery of primitive man's dwelling place in the popular imagination. Yet food-gathering and 
hunting did not encourage permanent occupation. Still, it is true that some caves were periodically 


visited and used as encampments as archaeologists can tell from successive layers of habitation. 


The privilege of a permanent dwelling was given to the dead. Many caverns are found of both 
modern as well as Neanderthal man with inhumated remains, sometimes even having burial gifts like 


flowers. 


It's not far-fetched to surmise that these places were important landmarks for our ancestors. 
Catapulted back in that time, we know we would definitely attach a special significance to such a 
place and some of us would even try to commune with the deceased there, if not pay respect at 


certain intervals. 


In this sense the necropolis antedates the megalopolis with hundreds of thousands of years. Long 
before civilization, the “city” of the dead dominated the sacred landscape of early man. The city of 
the dead foreruns the city of the living. We could even go as far to postulate that the city of the dead 


is the core of the city still. 


The cave could not only function as a cemetery, but also as a ritual centres. It's up to the reader to 
decide whether there really is such a difference, esoterically speaking. Are not all sacred places loci 
where we go to die and be reborn? And what is left of the great historic civilizations but tombs and 
temples? It seems history and prehistory have, mostly, only the dead and the sacred to share. As 
mentioned before, cave paintings belong to the first artistic expressions of man, and still pose an 
enigma to us. Looking at the ethnological data, it's most probably the result of man's working with 
magic. No Rosetta Stone will help us read this symbolic language, unless the decryption needs to be 


done through unorthodox means. 


The South-African scholar David Lewis-Williams” neuropsychological theory suggests the paintings 
are the result of, if not also the gateway to, altered states of consciousness. If Lewis-Williams is 
correct, then the hallucinatory and the sanctuary seem to have gone hand in hand since the very 


beginning in these subterranean domes. 


Aesthetically pleasing as they are to us, so they were to them. Here a social life was celebrated and 
amplified beyond the carnal rewards of the hunt. All of this has a bearing on the nature of the 
historic city. Early man's conception of architectural space began here. According to Spengler, the 
cave was the primal symbol in the Magian world, i.e. the Middle Eastern. It prefigures the ziggurat, 
the Mithraic grotto, the Christian catacomb and crypt, even up to the mosque and the Byzantine 


basilica. But more on that later. 


If the first germ of the city is the ceremonial meeting place, be it in a cave, a grove or a spring, this 


gives us a wholly different perspective on our supposed lifeless abodes. 


The comic book writer Grant Morrison's most important work, “The Invisibles”, delves into the idea 
of cities being a pathological phenomenon. In the first volume the archetypical madman, Mad Tom, 


initiates the young protagonist into the esoteric truths of cities. One of the passages goes as follows: 


“Our world is sick, boy. Very sick. A virus got in a long time ago and we've got so used to its effects 


we've forgotten what it was like before we became ill. I’m talking about cities, see?” 


According to Mad Tom cities got in from somewhere else, a panspermic intruder, and like all viral 
organisms they're one directive and use up all available resources in producing more copies of itself. 
The virus will take what it needs and then move on to other worlds. He goes on to instruct the kid in 
ways to actively involve oneself with cities. Pacts can be made and gifts will be granted in return. 
Knowing that the first residences of man were sacred in nature, what if, taking Morrison's idea for 
fact, the original cities were indeed holy places that got possessed by some sort of intrusive force 


from beyond this world? Working with magic can sometimes invite such influences in. 


Now before we end up in dualism and moralistic interpretations again, namely on cities being either 
good or evil, for better or for worse, let's just say that cities are indeed organisms seeking to 


perpetuate themselves ( recently? ). 


World-history is city-history. To speak of the historical is to imply the presence of the urban. 
Every human culture has its own model(s) of time and most of them leave from a cyclical 
understanding, while ours is one of linear progression to an undisclosed future, but it's implied that it 


will be a civilizational crescendo nearing the utopic. 


Looking at Hindu cosmology, the entirety of the universe moves with a seasonal coming and going of 
stages in which humanity behaves like a symptom of the soul of a particular time. At this very 
moment we are in the Kali Yuga, the era of inversion and perversion. Spiritually, it is said we have 
degenerated to the point where we are the furthest removed from the divine. One of the main 
worries in the Hindu system of thought is that the order of castes has been overturned. In the Kali 
Yuga there can be no such thing as a stratification of castes, something belonging to the former 
Yugas. It must be stipulated that defining caste as a form of class is inherently wrong. A caste is a 
spiritual belonging and that can never be determined by merit, charisma, property or lineage. What 


is true, isthat a class tries to emulate a certain caste, but does so in a distorted fashion. 


In the Kali Yuga, you find true spiritual leaders who are born on the lowest steps of the social ladder 
and simpletons residing high above in positions of power. In this age there is only a stratification 
along the lines of class, so based on material instead of immaterial grounds. This can be either 
through landownership, the accumulation of capital or sometimes charisma ( which itself can be a 


result of deceit ). 


Spiritual hierarchy has been overthrown a long time before we were born and continues to 
degenerate further down as we descend into the nightmare of history, as James Joyce aptly 
described it. The status of a magician is and never was determined by how much land he owned or 
the number he had on his pay check. Being a magician isn't a choice either, it's a natural inclination. 
Shamans were said to be chosen by the spirits themselves. Magicians today can still attest to this, to 
a strange otherworldly presence in their childhood. Nobody voted you in, you were allotted. 


Somewhere along the line you just tumbled into a rabbit hole and god knows where it leads. 


Therefore the magician is an anachronism and has always been treated by historical societies at large 
as a cancerous presence in the social body, or at least treated with a great deal of suspicion. Even 
witch hunts aren't a thing of the past. As we speak, magicians are being prosecuted and sentenced to 
death in some parts of the world and admitting your involvement with the occult in the secular world 


of the West can cause the end of your career. 


Now is this development ‘good’ or ‘bad’? Again, it's up to the reader to decide this. From a 
Lovecraftian angle, we might as well be cocooned in our urban environments with outsiders waiting 


to harvest us War of the Worlds-style when we are ripe. 


The author likes to think that if we are indeed in the Kali Yuga, the winter season of the cosmic 
process, than the city is our hibernaculum, our pupal stage from which a new being will emerge 
sooner or later. The roaming caterpillar has stopped, but it requires this phase to finally be able to 
spread its wings and soar the vastness of space. Maybe this so-called sickness, the city, this intrusive 


force of which Morrison speaks that got in, is our bitter potion. 


Even as urban civilization came to be, it was still a long way before the elite of the city, the bourgeois 
or merchant class, took control. For a long time the universe and its gods weren't imagined as being 
‘moral’. The gods were sometimes quite cruel, since their only interest was order in the cosmos. A 
fight the aristocrat is eager to seek against the primitive savagery which he tamed since agriculture 


set off. Look at the tragedy of Oedipus f.e. 
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His tragic end was simply being at the wrong place at the wrong time. Yet that didn't keep our 
forefathers from ‘believing’ in the gods for having brought upon him such a cruel fate. The Axial Age 
( 800 to 200 B.C. ), as Karl Jaspers called it, changed all that and saw the beginning of a new gaze. It 
started to demand a single moral God or principle. Merchants, and other urban dwellers, 
preoccupied with their steady daily tasks, necessarily felt themselves to be ordinary folk as compared 
to the court and the landed aristocrats who had the wealth and leisure to set the cultural tone to 
which all other classes tempted to aspire. An assertion of their own dignity meant a certain rejection 


of that aristocratic culture that abhorred and mocked them. 


The new priesthood out of the merchant class all spoke to the aroused individual conscience and 
founded their appeal on the basis of individual, rational responsibility. In the spirit of the market, the 
ordinary individual must be an honest man, whose duty is to do what is useful rather than what is 
heroic, adorning and excelling. What helps himself and others is found in the tasks of daily life rather 
than that what embellishes living or interrupts it with the demand to demonstrate a superhuman 
effort. Aristocrats indeed had the leisure to exalt the creative, the adventurous, the tasteful; to value 
exceptional achievement in actions demanding special skill and talent. It was appropriate for the 
aristocrat to aim at personal distinction in himself and to prize it in others. As to the merchant, he 
too was no unsophisticated peasant; he had a high culture of his own. Yet he could not normally 
look to personal distinction which could come with a more privileged position, nor even to the 
luxurious display which lavishly patronized the arts. His culture must express itself through 


perfection in the common duties. 


This new and emerging merchant class was the first to adhere to such moralist religions ( the word 
paganus used to denote the rural ). Largely under the relative peace assured by the great empires 
that were built following the Axial Age, came the beginnings of a series of movements which are 
spoken of as the great historical religions - the 'universal' or 'confessional' religions. From an 
intellectual elite, the sense of challenge to the individual conscience was generalized among the 


urban and finally even the rural masses. 


Even though any confrontation with the universe shows that it doesn't turn out to be moral at all, the 


followers of such doctrines resort to theodicies to justify anything from an earthguake to a genocide 


in order to explain why this moral authority would allow such atrocities. 
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In the old grimoire of the Picatrix it is said that the real purpose of magic and alchemy are to attract 
people to the study of philosophy. As the magician actively engages with the world on levels not 


even acknowledged by hard science, he is indeed moved to reflection and speculation. 


The quantity of works on magic out there are often times more than simple instruction manuals, but 
read like in-depth metaphysical elucidations. Studying the history of philosophy, not that many of the 
names on the list are also known to be famous occultists, or this particular involvement of them is 
unknown to us. It's a division of mental labour that is another symptom of the times. Still, the 
insights of philosophers cannot be treated as peripheral or unimportant to magic. It would be like 
sociologists claiming they don't need any knowledge of history to study human society. Yet this is 


exactly what happened with specialization in science. 


The push for inter- and cross-disciplinary work in the last decades has been a productive move for 
the scientific field. Let's also make this push for philosophy and magic, as the Picatrix commanded us 


to do. One of the philosophers | will often make reference to will be Oswald Spengler. 


His insights will help to throw light on the magical properties of cities, but more importantly, it’ll help 
us in our scrutinizing of the psychotopographical today. Oswald Spengler speaks of two great souls, 
of town and country. Independent of all cultures, the peasant is the eternal man. His piety and gods 
are older than any of the higher religions. Though the countryside can fall under the spell of the 
higher cultures, and thus turning it no longer historyless, by itself it is forever in the liminal zone of 


the proto-historical. 


Can we say, by extension, that primitive man is the timeless man? Slowly manifesting itself during 
the Mesolithic as a new way of sustainment, agriculture places itself into an active interplay with 
nature, while the Palaeolithic man, formless and wandering, is unbound energy and an embodiment 
of primordial chaos. His spirituality is not only older than those of the countryside and the town, but 
the oldest. The gods of the steppes and plains are feared the most. They're the reset buttons of 


humanity, obliterating civilizations in its wake. 


Even though cities have a keen sense for appropriating the destruction from the countryside tribes in 
a creative fashion to further enhance and spur up the train of history, as lbn Khaldun demonstrates ( 
of whom more later on ), the guerrilla war of the primitive savage is too slippery and too quick to 
respond effectively to. Spengler sees cities as living beings, calling them plant-like. Like all vegetal 


life, Spengler sees how it grows according to certain patterns and finally stiffens before it decays. 
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Cities produce the higher cultures and civilizations of history as their scent. Each city, in its 
development, is kneaded by the landscape it grows on and from where the inhabitants got their 


original Weltanschauung. 


The world knows different Weltanschauungs, as it knows different climates, giving birth to different 
high cultures. Staying true to some of Spengler's concepts, as his qualifying of cities as plants ties in 
with the idea of urban sorcery. Aren't shamans botanists? So what is urban sorcery if not the botany 


of cities? l'Il stay true to his ideal types of high cultures and their respective urban forms. 


The next three chapters I'll be going in depth on the Apollonian ( Greco-Roman ), Magian ( Middle 
Eastern ) and the Faustian ( Western ) city. The Faustian city is the one that managed to seed the 
entire world and emancipate itself from the homeostasis that former civilizations still knew with their 


natural environments. 


But before we go there, we should take a closer look at one of its precedents, the Apollonian city, 


which will help us see how souls of a specific urban manifestation can wither away and be replaced 


by a new species, like in all of nature. 
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The Apollonian City 


Ancient Greece was a wholly different world than the one in Mesopotamia and Egypt. In contrast 
with the Near Eastern vast deserts and its fertile river basins as arteries for mighty empires, the 
Aegean and the Apennine Peninsula knew a fragmented landscape of mountain ridges and bays. In 
such a terrain, Apollonian man's soul felt the visible body as the complete expression of its own 
being, surrounded as he was by other bodies in space, he felt himself a self-contained unit. Euclidean 
and confined to a point, Classical man exhausts himself in the moment, carpe diem, the statuary. 
The apotheosis of the bodily is something the Greco-Roman culture and civilization can claim as their 
very own. The impact of this geology also meant an invitation to develop a unique political entity, 


namely the polis, itself also enclosed and a distinct body among bodies. 


Poleis were like city states, but unlike anything the world had seen up until that point. Poleis 
covered on average a panoptic territory of about 10 kilometres in radius. Athens and its large patch 
of land in Attica was one of the exceptions to the rule. City states weren't uncommon in the Near 
East, with the Phoenician ones being the most prolific. What made the poleis unique was the 
absence of a king or a small gang of aristocrats ruling over the mass citizenry. This made the polis a 
radically new societal model, where the body of citizens were not subjected to the despotic power of 
a deified king or emperor, but politically integrated. In a world where the most common regime was 
absolute monarchy, the Classical Greeks their system was surely perceived by the outside world as 


anomalous. 


Initially Archaic Greece was an amalgam of aristocratically controlled city states. In the beginning 
this made the poleis look like all the other city states in the ancient world from Palestine to India. So 
the original social hierarchy in Greece was the same as in agricultural societies everywhere around 


the globe. 


The polis was defined as being the community of able-bodied men; the weaponry and armour one 
could afford determined one's status as citizen. The martial notions of aristocracy were of import in 
the ways Greek culture was stratified, though the notion of sacral leadership was alien to them. Here 
and there you had a basileus, who took the position of a monarch, but being more a primus inter 


pares and never a figure wielding total power. 


As the population grew steadily over the course of time, the cramped space in-between the ridges 


and valleys couldn't support the changing demographics any longer by the 8th century BC. 
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Waves of Greek colonization in the Mediterranean was the result of this shortage of land and were a 
measure to get rid of surplus population. In some cases these colonies, apoikiai, were the 


settlements of renegades and vanquished peoples looking for a new home. 


It should be stressed that this colonization was nothing like the type of expansionism we know in 
modern history where vast tracts of land are taken with maxim guns. Instead, Greeks huddled on the 
coasts of distant regions and didn't massively invade or intrude upon others their native land. Not to 
say that wars didn't happen, but the marriage of colonization and war wasn't as intrinsically linked as 


itis in the eyes of modern man. 


The consequences of this colonization were still immense. By the 6th century BC it ended the 
autarkic oikoi or household economy with an increase in sea trade. Money introduced itself as a new 
unit of exchange and thus changed the criteria for someone's wealth to go along monetary lines. 
Landownership would no longer be the sole source of opulence and plutocratization caused the class 
of merchants to rise. This new class would do more than enrich itself, it would politically translate its 


newly acquired affluence. 


It is interesting to note that the nouveaux riches now had the financial means to purchase a proper 
military equipment themselves. With this they changed the face of war and introduced their ideas 
about it. Their entry into the rank of heavy infantry meant the abandonment of the Homeric one-to- 
one fights for those in lines, namely the famous phalanx. Cooperation replaced the heroic surpassing 


of the lone wolf. 


Therefore we can conclude that more than just geology played a role in the socio-political structure 
of the polis. Class struggle would inevitably be the decisive factor. Is strife is not the essence of 


politics? 


Greece became a laboratory for politics, or “that which has to do with the polis”. Different poleis 
took different political routes. Some retained their aristokratia ( “rule of the best” ), but allowed the 
participation of the other ( lower ) classes in the decision making process. Others formed a regime 
that was a mixture of aristocracy and bourgeoisie, a timokratia ( “rule of the worthy” ) or 
ploutokratia ( “rule of the wealthy” ). And even others gave power to the masses and became a 
demokratia ( “rule of the people” ), of which Athens is the most famous and well-documented case. 
Such transitions didn't happen without shocks. When internal divisions led to anarchy, a frustrated 


aristocrat or wealthy merchant would rise up and seize control in a coup d'etat. 
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Such rulers became known as tyrannos. Their power did not derive from aristocratic principles, but 
from the sympathy they won from the people. To hold on to this popular love, tyrants were known 
for their grand projects and the redistribution of wealth. This all sounds a bit more familiar to 
modern ears. The analogous developments in Classical Greece with those in the modern West tell a 


lot about our own predicament. 


Though this does not imply that Greece was now in the hands of the mercantile class and possessed 
by its mental and spiritual universe. What it did was seep in and change the rules of the game, but in 


this game it still knew some firm competition from the aristocratic class. 


Where tradition becomes disputed, philosophy makes its entry. Looking at the Pre-Socratic 
philosophers, we notice an involvement from their part with the establishment and consolidation of 
the new polis structure. Philosophers like Thales of Miletus introduced a demythologized cosmogony 
and -logy that helped support the emerging class of non-aristocratic hoplites. Others like 
Protagoras, Parmenides and Empedocles were also part of the camp that had a positive attitude 
towards the aforementioned developments. Heraclitus, another Pre-Socratic philosopher, was the 
enfant terrible of the lot. Being an aristocrat, he was the self-declared enemy of the non- 


philosophizing simpletons who did not know the logos. 


So for some philosophy functioned as a legitimizer of the new society, but for others it became a 
powerful reactionary tool. Mythology had functioned as a legitimizing narrative for the nobility. Its 
epic tales of descent from heroic (demi)gods had now lost its pre-eminence. New stories were being 
told. The mercantile class wished to found a new world on rational ideas. The practise of philosophy 
could therefore be perceived as symptomatic of a changed social body and not as the result of a few 
geniuses. Intellectual activity now happened along very different lines. This does not mean 
mythology disappeared. It co-existed alongside philosophy, cross-fertilizing as much as conflicting 


with it, as did the respective aristocratic and mercantile classes themselves. 


Philosophy, as originally understood by the ancients, wasn't a thing of the academia either. Even 
Platos akademia was a gymnasium, a place where, originally, the main focus was sports and the 
mental domain got stretched after the attendants had trained the body. If not here, thinkers were 


gathering at the agora, the marketplace. Philosophy was a public activity. 


The attentive reader will see that the place functioning as a magnet for intellectual debate in 


Classical Greece is the very omphalos of the mercantile class. 
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If Socrates were to live among us today, he'd be as heretical as he was back then. Most of these men 
weren't even trying to come up with novel ideas for the sake of novelty, but each on their own 
accord attuning themselves to the Logos ( the ‘Word’ ) in search of the primordial essence that 
structures reality ( as is most obvious in the Pre-Socratic philosophers, like Thales and Herakleitos, 
each using the elements as metaphors for their interpretation of reality ). The Logos wasn't really 
always interpreted as rationalistic a thing as we would dare to interpret it today. It was the universal 


mind, which one could read like a book when one possesses the right alphabet. 


Socrates his daimon was responsible for most of his ideas, for his expression of the Logos. It was an 
inner voice telling him how to think in philosophical matters, which aided him in his quest for truth. 
Not something a sceptical atheist would dare to listen to, but would immediately discard as the 
ramblings of a madman. Yet it is this ancient philosopher who everyone at the department of 


philosophy is familiar with. 


Far more was going on in these happening poleis than political struggles and philosophical musings. 

Let us also not forget that, for example, the Eleusinian Mysteries played a pivotal role in Greek 
philosophers’ career, very often functioning as the catalyst. The kykeon, most probably a 
psychoactive drink, was part of the rites of Eleusis. And if not this mystery cult, others such as the 
orgiastic Dionysian ones, with their feral frenzies that make our wildest raves look like high school 
proms, were frequented as well. The mystery cult was visited by a large portion of the populace and 


its secrets are still mostly unknown to us up until this day. 


Such cults were integrated in the whole political structure of the time. It allowed for the populace to 
let go of steam. To recuperate, spiritually, and lose themselves in the strangeness of the 
netherworlds the Dionysian, Orphic, Eleusinian and Samothracean Mysteries offered access. But 
they also allowed for inspiration. Still these cults were not that subversive in the poleis of Classical 
Greece and later on when Alexander the Great expanded his empire eastwards, Hellenising the 


entire known world then, they lost the little rebelliousness they had. 


The Hellenic mentality had changed with the creation of empires. Philosophy, in the time of the 
poleis a tug of war between competing ideas on society, depoliticized and what was the bulwark of 
rationalism adjusted itself to a world that had given up on great ideas and sought only individual 
comfort. Politics was no longer the domain in which the individual saw himself as an agency, but as 
something he better, for his own safety, distanced himself of. To be in the highest echelons of power 


was in fact the most dangerous. It was easy to get caught in the crossfire in the vie for power. 
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So people fled to the dream world and wished for an alternative to the external reality which was no 
longer something they could affect. It is in this period we see the popularity of cults and the 


resurgence of the magical. But the context is one of escapism, not one of commitment to the world. 


Reading some of the Stoics ( a word with which we still designate detachment ) their work, you'll 
notice from time to time how they formulated detailed exercises like any occult author would do. 


The cosmic perspective visualization being one of them: 


“Watch and see the courses of the stars as if you were running alongside them, and continually dwell in 
your mind upon the changes of the elements into one another; for these imaginations wash away the 
foulness of life on the earth. When you are reasoning about mankind, look upon earthly things below 
as if from some vantage point above them.” 


-Marcus Aurelius 


Ancient philosophy functioned as the intellectual reflex on practical matters. In turn the insights 
functioned as a newly delineated map for further exploration of the inner and outer domains. It did 
pretty much the same thing as Taoism and Buddhism did. Those philosophies brought forth not only 
social and political theories, but also powerful magical systems and vice versa. Classical philosophy, 
when meeting Egypt and the Middle East in Hellenistic times, brought forth Hermeticism, the 
supporting column of Western occultism. 


We just tend to forget who laid the egg. 


But as | stressed before, the citizen was no more. He became an alienated subject in a world city. 
His occultism was not something that led to insurgency, but to withdrawal. Even the ancient sceptics 
and hardcore materialists among the population felt the need of now and again easing the 
intellectual tension, by giving way to moods of myth. The cult of Isis in Hellenistic and Roman times 
was very different from the Isis religion of Egypt. It was a religious pastime of high society. The 
charms of the irrational, the unnatural, the silly and even the repulsive. The British novelist J.G. 


Ballard's description of our own time in “Kingdom Come” sounds eerily familiar with that era: 


“People feel they can rely on the irrational. It offers the only guarantee of freedom from all the cant 
and bullshit and sales commercials fed to us by politicians, bishops and academics. People are 
deliberately re-primitivizing themselves. They yearn for magic and unreason, which served them well in 
the past and might help them again. They're keen to enter a new Dark Age. The lights are on, but 
they're retreating into the inner darkness, into superstition and unreason. The future is going to be a 
struggle between vast systems of competing psychopathies, all of them willed and deliberate, part of a 


desperate attempt to escape from a rational world and the boredom of consumerism.” 
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Now with this piece | don't wish to be pessimistic or even urge people to go back to political 
philosophy as our sole saviour in a world that flees from taking its so-called public duty and 
responsibility. I'm not one to discard magical inclinations as only the symptom of an dying civilization 


and detrimental to ourselves. 


By now it is clear that the occult was present in both the historical and prehistorical. It's a strange 
endeavour with the otherworldly that's been with us since the start. It's only the way we use it that's 
contextual, not our use itself. Western culture has known a tumultuous history of upheaval and 
social transformations. There's enough inspiration to get from that to fuel new steps onwards to a 


more just world. 


| think magic and escape aren't synonymous. If anything magic is indeed the science and art of 
causing change to occur in conformity with will. Now knowing this power, we can still apply it to our 
world. Don't let magic be another opiate of the masses, because magic comes from a time before 
religions were conceived and spirituality was not followed, but lived. Let's stay true to that heritage 


and act against enslavement, not seek a few shots of liberation. 


We must re-primitivize ourselves, but not in order to escape, or plan a coup d'etat, but to heal our 


collective mind-set like the true shaman would want. The barbaric impulse became introspective in 


the Apollonian city, in the Magian city it sought the throne, which the city sucked dry. 
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The Magian city 


Spengler uses the concept of Magian ( from “Magi”, title for the Zoroastrians ) to cover a large area 
and set of cultures in the Middle East which pertain to a certain Weltanschauung distinct from other 
parts of the world. The Magian world includes the Phoenicians ( and Carthaginians by extension ), 
Persians, Jews, Middle Eastern Christians, Manicheans and various other Arabian religions up to and 
including Islam. Now what makes them stand as a unique is what Spengler calls the cavern-feeling. 
While the Faustian ( Western ) strove through all sensuous barriers towards infinity, the Magian felt 
all happening as an expression of mysterious powers that filled the world with their spiritual 


substance. 


Again, as people grew sedentary, the setllements they created behaved like plants, taking in their 
environments and adapting to them, instead of the rootless nomadism that typified man's existence. 
Where the highlands of Italy and Greece called forth a sensation of bodies colliding with other 
bodies, the Middle Eastern geography had the cavernous as that which revealed to the soul the 
transcendent qualities present in nature. It's as if those who entered these grottos into the 
mountains, leaving behind the hostile deserts and steppes, found that there was an unfathomable 
force active behind all of that which steered the course of man. It invited both monism and dualism 
as philosophical views on this world-feeling. The separation of the enchanting in the cave and the 
inimical world outside led to a spirituality which saw the universe as an arena of the forces of good 
and evil. But monism too developed from this principal, where the cavernous was seen as being 
present in everything, a dance of light that only reguired our change of perception to see its play. 
The architecture of the central-dome is its purest expression. In the West, with its depth impulse, 
the basilica turned into the Gothic cathedral. It's also no coincidence the cave is the setting of the 


last revelation in the Magian world, Islam. 


Every culture knows a steady gestation and fermentation. It could be said that Islam is indeed the 
closing chapter of a world that was so inclined to prophethood and revelation, to a mystical zenith at 
the end of time, where those transmundane powers would finally unveil themselves in their majesty. 
If the West turned Christian, a Magian religion, it was because of a process that Spengler calls 
“pseudomorphosis”, whereby an older culture is so deeply ingrained in the land that a young culture 
cannot find its own form and full expression of itself, leading to the young soul being cast in the old 
moulds. It happened to the Magian in its young age when it was conquered by the Apollonian. But 
even as religions spread, peacefully, they too are gushing in a cavity that looks very different from 


the original receptacle. 
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“..The intense vehemence with which the Arabian Culture, when released at length from artistic as 
from other fetters, flung itself upon all the lands that had inwardly belonged to it for centuries past.” 


- Oswald Spengler 


After Mohammed's death a cascade enraptured the entire known world in which the Magians saw 
themselves fully unified for the first time under the successors of the Prophet. A decade after his 
passing the entire Christian domain in North Africa and the Middle East was in the possession of 
Islam. A century later the Caliphate reached to Southern France, with its Manichean cults, as if it was 


reaching out as far as it could to every Magian presence in the world. 


Now after that initial success, the Caliphate quickly succumbed to infighting and the arrival of new 
dynasties. Here we reach an interesting point that characterizes the Magian city. The 14% century 
Arab historian Ibn Khaldun offers us a proto-sociologist look at the interplay that existed between the 
urban and its hinterland. As dynasties weaken, Khaldun observes, the city is exposed to the people 
of the countryside's strong sense of solidarity, asabiyya. The harsh conditions cause these people to 
have a sober lifestyle and stout-heartedness necessary to survive. As such they're a wrecking ball for 
every urbanized dynasty, which has succumbed to the pleasures of luxury and moral decline. The 
armies urban civilization can levy are no match against the amassing of a powerful unifier from the 
wilderness. Once the new and emergent dynasty has conquered the cities of the former, the cycle 
begins anew. At first the novel dynasty exteriorizes its recently acquired power by patrimonially 
reinvesting in monumental works, public facilities, social services and booty for the closest allies of 
the caliph/sultan/emir/etc. But where the city functioned as magnet for the barbarian hordes to 
take its loot, the subsequent subjugation, ironically, turns the new rulers meek over the course of a 
few generations. The urban environment dilutes the fresh blood that reawakened it. A new intrepid 


wave of masters from the frontiers awaits, and so on and so on. 


Looking at the history of the Middle East for most of the Middle Ages, this seems to have indeed be 
the case. Dynasties alternated each other, bringing in resurgences of cultural creativity, economic 
boosts and political renewal. Eventually, this cyclic pattern would end with the Ottoman Empire, 
starting off as a small warring sultanate at the periphery, firmly establishing itself both in this 
tradition and subscribing to the Byzantine one of Caesarism ( Mehmed Il declared himself Kayser-i 
Rum , literally the “Caesar of Rome” ) , which meant the total dominion once more of most of the 
Muslim world. To Khaldun, the paradox of civilization is that it can only arise from the non-urban. It 
can't last without the ( occasional ) rejuvenation from the barren outback. In that sense, the city 
appropriates that which it cannot create, life. We can refer back to the idea that the first settlement 


was the necropolis, and still seems to be just that. 
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Now in contrast with the objective this essay is putting forward, taking the throne to merely enjoy 
the spoils of war taken from the urbanized is not enough it seems. One falls into the trap of the city, 
becomes a part of its complex parasitical mechanism and revitalizes it. The Apollonian followed a 
trajectory of rise and fall, and to eventually wither away. So did the Magian, but it needed the influx 
from the pious outside the city walls to keep the fire blazing. The Ottoman Empire, having taken care 
of any enemy from steppe and desert, became the “sick man of Europe” in the end. In the West 
another culture and subsequent civilization developed in its cities, which was not so dependent on 
new influxes, but expanded itself. It did so globally, taking the wilderness instead of awaiting its 


input. 


Khaldun believed the autonomous city is the ultimate example of degeneracy, as a ‘strong’ city 
signifies a weak state, which must fall. Yet in the West this seems to have taken a very different 
course. The class of merchants in the city, somewhat emancipated as they were from the aristocratic 
statesmen, caused a dynamic which has led the world to the contradictory situation where it is now, 


one which has puts fences around nature and not the reverse. 
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The Faustian city 


“Long ago the country bore the country-town and nourished it with her best blood. Now the giant city 
sucks the country dry, insatiably and incessantly demanding and devouring fresh streams of men, “till it 
wearies and dies in the midst of an almost uninhabited waste of country.” 


— Oswald Spengler 


The origin of cities in the West tells a lot about its eventual ripening. Most of the cities in Europe 
today knew little continuity with settlements from the times of antiquity, and if so, the city as we 
know it now was built upon the ruins of the former as a matter of convenience. Some of the towns 
grew around abbeys, castles or other fortifications. But people didn't amass around these landmarks 
for safety alone. One of the other necessities to help grow the settlement were the presence of 


marketplaces and a viable economic infrastructure. 


Not that many of the cities were founded by new conquerors as a demonstration of their newfound 
glory, and even if so, urbanization was far more dependent on an affluent patrician class to keep the 
city alive than the will of the ruler. Such a thing meant little in cranking up the urbanizing process if 


the locus didn't favour trade. 


So we can see that the bourgeois element played a constitutive role in the nascent and accretion of 
the city. One of the fathers of sociology, Max Weber, claims the same about the city in the West. He 
even goes as far as to assert that only in Europe did “cities” emerge, and elsewhere only 
agglomerations of densely populated areas are to be found. For Weber, we can only speak of cities 
when they conform to the following requirements: walls, a market, its own courthouse and 
legislation, a coherent social organization and a degree of self-government. Now this sounds a lot 
like the poleis of antiquity with the difference being that the poleis were fully autonomous self- 
governing entities, city states, and not encapsulated by a larger state structure, as were the ones in 
medieval Europe. And unlike the poleis, the cities of Europe were mostly bourgeois dominated and 
did not have the aristocratic class to deal with in their own particular realm. Social struggles in the 
city were mostly fought out between the guilds and the plutocratic patricians. Depending on the 
context, the count, duke or king favoured one of the classes to enrich himself with the taxes he 


collected to help further expand his own territory. 


The bourgeois element being so predominant in Europe would eventually, as global trade increased 
and the industrial revolution took off, turn this class into its most powerful by far surpassing the 


aristocratic one in wealth and, eventually, power. 
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The American and French Revolutions with the subsequent liberalization of the West, meant the 
total dominion of a class which had for most of history lived in the shadow of the noblemen. The shift 
from the primary sector to the secondary, and eventually tertiary, sector meant the definite end of 
noble rule. Artisans turned into workers, and peasants were forced to seek work in the fast-growing 
cities as the industrialization of agriculture made them obsolete. The already established global 
trade was further intensified with steam engines and advanced communications. Capitalism was a 


fact. 


As we saw earlier with Karl Jaspers’ take on social classes in antiquity, the city has always been the 
cradle in which the mercantile class sought to affirm itself. It tried it in the poleis, and elsewhere too, 
but it can be said that these actions were “ahead” of their time, or perhaps done in the wrong 
climate. In the barren lands of Europe, where cities emerged before strong states did, it found fallow 
ground to claim the urban environment for itself. But more was needed than a fertile habitat for the 
swelling of pecuniary power, otherwise this type of city would have remained a regional 


phenomenon, instead of a universal one as we know it today. 


Unlike cities in the Middle East, the ones in Europe formed an integral part ofthe socio-political body 
and were never really exposed to the conguest of hordes of nomadic tribes, but only neighbouring 
states. Most of Eurasia didn't have this privilege during the Middle Ages and was constantly reset 
with the arrival of fresh new dynasties. We have not known the intrusion of the tribal into our 
civilization for a long time. In fact, it's so alien that we have become disaffected to the point where 
we need to construe the primitivize in ourselves to revitalize before we meet a tragic end like 


Goethe's Faust was about to. 


Tribal pastoralism is, again, not what is being aimed at in this essay. We tried to make a clear 
distinction earlier between the “eternal man” of the countryside and the “timeless man” from the 
stone age plains. Magic's genealogy can be traced back to those long forgotten days. The nomad of 
the steppe or desert still erects empires with territorial gains and booty as his main objectives. The 
primitive roams the Earth in a perpetual eguilibrium with his surroundings. The imposition of will is 
only done through magical means. Magicians are by definition not sceptre wielding rulers, but 
spiritual aids to themselves and others. The gains on the other side are far too great to even care 
about petty putsches here. Our world, Faustian to the core, has evoked such tremendous powers 
that it might immolate itself completely, creating an infernal end that suits this toying with the forces 


of the telluric. 
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The primitive and the tribal were still present in both the Apollonian and Magian city. Furthermore, 
the power of the countryside and the plains was somewhat lurking in the shadows. Be it far into the 
desert with the emergence of mighty khans and caliphs, or with the presence of cults and sorcerers 
in the background. But it still meant magic was appropriated by society and its powers of subversion 


were nullified. 


For the former, the spell of the urban, looking at Ibn Khaldun's work and the facts, weakened each of 
the tribal eruptions in the Middle East as soon as the siege was a success. Now why would we, 
outnumbered and living in a world where the city has domesticated the entire planet, have any 
chance at all when even they failed? Maybe the total lack of primitivism might give us an advantage. 
As the massive armies of steppe warriors took control, they turned urban, gave into its spell and 
merely replaced the foregoing rulers. So our aim shouldn't be the throne, but the altar of society. 
There's a vacancy out there for spiritual sustenance among people, aesthetic enjoyment and a 
meaningful interplay with the world. Fuelled by the mission to take humanity beyond the historical 
world of oppressive class systems and congame religions, we should fully embody the primitive 
whenever we can pinpoint a niche that allows for unhindered heresy against the idols of capital. We 


also don't have any other choice but to ceaselessly intervene without attachment to result. 


So how do we bring back that primeval into our world? Through applying our will to our topoi. 
Magic shouldn't be confined to the safety of our private enclosures, our lodge or our inner world. 
That's the mistake that was made in Hellenic times, and even again in the 19” and 20" century, 
where the occult and the cult kept itself far removed from the front. It kept in the shadows, 


secretive, safe. The occult became escapism, and it's at risk to become this again. 
Our tools and working space shouldn't be confined to whatever we can make and store at home, but 


out there in the places we actually inhabit. Let's override our estrangement by actively involving 


ourselves with the ecumenopolis. 
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TAZ's - Rave among the ruins 


“The concept of the TAZ arises first out of a critique of Revolution, and an appreciation of the 
Insurrection. The former labels the latter a failure; but for us uprising represents a far more interesting 
possibility, from the standard of a psychology of liberation, than all the "successful" revolutions of 
bourgeoisie, communists, fascists, etc. The second generating force behind the TAZ springs from the 
historical development I call "the closure of the map." The last bit of Earth unclaimed by any nation- 
state was eaten up in 1899. Ours is the first century without terra incognita, without a frontier. 
Nationality is the highest principle of world governance--not one speck of rock in the South Seas can be 
left open, not one remote valley, not even the Moon and planets. This is the apotheosis of "territorial 
gangsterism." Not one square inch of Earth goes unpoliced or untaxed...in theory.” 


-Hakim Bey 


Cities are the materialization of our change in consciousness with the onset of history. As our 
forefathers assembled in certain areas permanently, they made this decision not to establish 
sanctuaries for veneration of the dead or the spirits of the land, but to assure their sustenance, 
which the plains, in some parts of the world entirely gone, could not guarantee anymore. In this 
sense it could be said that animism slowly died, as the experiential level of man became myopic, fine- 
tuned to only a particular set of stimuli. The magical dissipated, making way for the religious, and in 


turn for the rationalistic. 


At first primitive agriculture, i.e. horticulture, didn't cause a massive shift in social relations. The 
magical bewilderment still held a grasp on them, without a priesthood as intermediary. It's also 
probable that matriarchy held sway and it was still thousands of years before real class-based 


patriarchal hierarchies were founded. 


But as soon as that happened, the violent decent into history was a fact. Irreversible. It was indeed 
only a matter of time, and place, before the kings and their fiefs were overthrown by a more opulent 
class with their own set of ideas and ideals. More bound to materiality, with little consideration for 
the noumenon and all for seeking truth and gratification in the phainomenon. Leaving us where we 


are today. 


One might say that magic is not the spirituality of the street, but of the wild. And that is correct. For 
magic to work, one must indeed assume the bestial in himself and create conditions which triggers 


the limbic part of the brain. 
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The encampment and the shrine tucked away in groves and caves, those have as their vertebrae the 
magical. This is at odds with everything the urban is. It's very essence is not magical, but the 
ideaspace found in the historical. The essence of Culture, the spring and summer of a historical soul, 


and Civilization, its autumn and winter, is explained by Spengler as follows: 


“As the essence of every Culture is religion, so — and consequently — the essence of every Civilization is 
irreligion. [...] Megalopolis itself, as against the old Culture-towns — Alexandria as against Athens, Paris 
as against Bruges, Berlin as against Nürnberg — is irreligious down to the last detail, down to the look 


of the streets, the dry intelligence of the faces.” 


If the religion of the pious repels the literati of the city, than the sorcerous must be the most 
blasphemous creed for both. For indeed, a magician will know he can't confess his dabbling with the 
arcane to both the rational burgher nor the faithful of town and village. To bring witchcraft back into 
these world-cities, a keen set of tactics must be devised. Psychotopography is a prerequisite in any 
successful operation situated in or around these concrete hives. Psychotopography is described by 


Hakim Bey as the art of dowsing for potential TAZ's. 


Now what are TAZ's? TAZ's, Temporary Autonomous Zones, are spaces that manage to briefly evade 
formal structures of control. They're short-lived moments of liberation in the cracks and seams of 


the web. The nature of the TAZ is recalcitrant, as are its participators. 


The best spots for this are abandoned industrial sites or other facilities. Hallowed grounds 
underneath bridges, empty slums or any other ruin left behind like the bones of a devoured carcass. 
Move in like a scavenger, but leave like a designer. Wage a guerrilla war by striking and running 
away, yet leave an alchemically transmuted whole, not a smouldering wreck, like they would. If your 
TAZ is gone, by you leaving, or whipped from the face of the earth, be assured that destroyers of art 


will always be abhorred in the end, regardless of their excuse in erasing it. 


Now such enclaves do exist. DIY parties, free festivals and raves in squats are legion. But they have 
been reduced to an alternative for boring uptight dress code party scenes. The objective here is not 
to launch a new fad, but a peak experience charged with magical intent. These initiatives are on the 


right track, but leisure and escape from our drudgery isn't enough. 


"When we think we escape it, with our dreams, at that point we are within ideology." 


- Slavoj Zizek 


Piercing social criticism needs to be inherently part of all TAZ's and every other magical operations. 


Entrapment in the grind is often more the result of escapism than an actual deliverance. 
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It leads to addiction, which helps no one and further proves one is running away without changing 
his or her situation. The case of occultism in Hellenic times proves this. Don't be ashamed to clothe 
your raves with rich magical symbolism. But go beyond the decorative. Arrange parties devoted to a 
specific deity or other entity. As the organizer, perform a ritual before, during and after the party to 
channel the ecstatic energies unleashed by the crowd into a psychic receptacle. This can be either a 


sigil designed for the specific deity, or a servitor. 


And don't just party away through the night. You can be serious and must take it seriously. Organize 
workshops at these celebrations on how to perform magic or address issues that affect the city, the 
region, the world. Allow for artistic expression. Set up discussion panels with speakers and allow 
questions from the guests. Don't proselytize, but keep the space open for all activities that aid in 
tearing down the fences people put around themselves. Give a rich experience, but keep 


skirmishing. 


“If History IS "Time," as it claims to be, then the uprising is a moment that springs up and out of Time, 
violates the "law" of History.” 


-Hakim Bey 


So what a TAZ is, is a space that is open in the truest sense. There is no oversight of anyone, but a 
moment of psychic homeostasis without a mental wrestling match being fought over you by outside 
forces, as is even happening when you watch TV or go on your computer. The anarchic is diligently 
pursued and as such asks of you to, momentarily, let go of any stiffness and join the dance. The 
festive aspect is even present in armed struggles. Conservative voices will quickly taunt as this being 
but a mere excuse to party. We shouldn't excuse ourselves but stress that conviviality and 
celebration are what happens when structures break down, if even for a short time. Remember for 
example images of the Libyan Revolution in 2011 where guitar players deliver the OST of the fight 
against the tyrant's troops. Stephen Pearl Andrews called something as banal as a dinner party “the 


seed of the new society”. 


The uprising is ephemeral, but not de-essentialized in its impermanence. By definition it's not a daily 
happening, as it's a peak on the experiential level. This has often times been discarded by the likes of 
Murray Bookchin as pure lifestylism and as such detrimental to any real social movement. He calls it 
an “unbridgeable chasm”, yet his thesis is refuted by the history of both anarchist theory and 
practice. The chasm is crossed many times each day by those who practice the anarchist ideal of 


communal individuality in their everyday lives. 
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And to think the only durable results are to be achieved through collective action in the form of 
revolutions is something intellectuals have stressed for too long. Uprisings don't attain permanence 
and are consequently labelled as ‘failed’ revolutions. To propose uprisings is, from such a 
perspective, to encourage miscarriages. But to all become martyrs in Unabomber confrontations 
with the state, or with small cells of resistance, will deliver us nothing but two weeks of media 
attention. And to await the rise of the proletariat seems pretty dull too. How would an inactive 
bunch inspire people for a specific cause? Often times such a position has led them to a ( suppressed 
) disdain of the masses, those who just don't want to rise up against the powers that be, and whom 
are misguided by populism and relapse back into old bad habits, while these great minds are ready 
and eagerly await to champion their plight. We refuse to let this sort of scholarly elitism sweep away 


our efforts as useless, or as somehow even damaging to man's liberation. 


We have yet to see armchair activism take root. While we are making our hands dirty, literally, with 
spray paint and freeze our fingers off with sticky glue, the production and consumption of ideas in 
ivory towers has done little to inspire the ordinary guy in the street. It's exactly in these spaces that 
elude oversight and the disciplinary gaze that change is implanted like a seed. Looking at the history 
of both Buddhism, Christianity or every other system of thought, we see that a multitude of factors 
helped in giving it permanence. From the charisma of the hermit to revolutionary coup d'états, each 
of them did their part in solidifying the idea. To say it could have happened without hermits, is to say 
Buddhism could have happened without monks. Another concept that ties in with the TAZ is also of 
Bey's called “Poetic Terrorism”. Poetic terrorism is not lethal, but it's upsetting for those who fall 
victim to it, depending on their embittered life. It's dedicated to spreading random acts of beauty, 
poetry, fun, magic and thought-provocation. It also appeared in the French cult film “Le Fabuleux 


Destin d'Amélie Poulain”. 


Some examples: 


“Weird dancing in all-night computer-banking lobbies. Unauthorized pyrotechnic displays. Land-art, 
earth-works as bizarre alien artifacts strewn in State Parks. Burglarize houses but instead of stealing, 
leave Poetic-Terrorist objects. Kidnap someone 8 make them happy. [...] Poems scrawled in courthouse 
lavatories, small fetishes abandoned in parks & restaurants, xerox-art under windshield-wipers of 
parked cars, Big Character Slogans pasted on playground walls, anonymous letters mailed to random 


or chosen recipients (mail fraud), pirate radio transmissions, wet cement.” 
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More examples, if you don't have any inspiration at the moment could be leaving snippets with 
random texts in the books of a library, handing out leaflets with pictures of primitive tribes, dress-up 


as a cartoony figure and hand out candy in the financial district. 


So what does this help for the urban sorcerer? He flings microcosmic TAZ-moments into the lives of 
urban dwellers. It's a moment where the routinely has been interrupted and the clownish trickster, 
the most primordial archetype, breaks the spell of the day-to-day toil. Take risks and try to change 


someone's life, if only for a passing moment. Be generous, but ruthless. 


Dowsing for TAZ's or planning a poetic terrorist plot is the inversion of what cartography and 
merciless attacks were for imperial Europe and other would-be usurpers of power. And where 
marketing is the market's admission that we aren't such rational consumers after all, we have our 


own magical propaganda kit ready. 
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Vandalistic idolatry 


“Make no bones about it, graffiti is war. It is a war of the individual first seeking their own meaning 
against a system hell bent on knocking the low lower then as the person evolves and comes into being 
becomes the imposition of meaning on an essentially meaningless and empty system. In either case it's 
never wrong. A healthy, functioning culture to be part of is a human need. You cannot be right with 
yourself and be right with America. Graffiti may have started out as a barbaric groping in the dark by 
kids lashing out in Philadelphia for reasons they did not fully understand, but the fire they started took 
off for a reason. | trust barbarians because they don’t second guess the obvious, its why you'll find me 
in a ghetto corner store more often than a vegan café.” 


- Bood Samel 


Schopenhauer called art that which stops the wheel of time. It yanks an object out of its stream and 
sets it, isolated, in front of you. Art is a key to the timeless primitive, and looking at the convulsions 
in which some avant-gardists seek creativity, it surely deals with the most pristine. It's a 


reconnection to our primal being, that infinite and everlasting plain. 


The history of graffiti goes back to ancient times, and it could be said that the desire to paint on walls 
is a human impulse from the get-go. Graffiti in a civilizational context more often than not signifies a 
degree of alienation and in the act an ailment to it. In Roman times it's usually an outlet for political 
discontent or, even more mundanely, the result of simple boredom. But that boredom can be the 


result of a culture which has little to offer besides work and other duties. 


Graffiti itself has been welcomed as an art form and rejected as pure vandalism. The Vandals”, who 
sacked and looted Roman cities in its last days, name still echoes in our times to assign criminal 
behaviour. Next to graffiti other forms of street art, like sticker bombing and wheat pasting, can be 


put under the same denominator of “vandalistic art”. 


Yet if art doesn't subvert, disturb, shock, impress or excite, let those who want to get rid of it be our 
Romans. Street art has become so widespread that it's unimaginable to conceive a modern city 
without it. But it's art to entertain or to, sometimes, politicize, but not so much as to magically 


evoke. 
There have been pioneers in hijacking street art for magic like Bood Samel and Harlequinade Art, 


both based in Philadelphia, one of the world capitals of graffiti. Samel's essay “Terra Incognita” 


summarizes nicely the options for this type of guerrilla magic. 
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All the aforementioned forms of street art can be utilized. Servitors can be painted or pasted around 
with the internal programming to last as long as the paint does. Their intent can be to either 
function virally or vampyrically. Or one can tag sigils around places prior to charging them. Having 
them around in multiple areas will better manifest results as it has more points of probability. Video- 
taping artwork and then performing rituals from the view of a TV screen, so as to disassociate oneself 


from lust for result, is another useful technique. 


But know that such art will probably not last as long as it would in a bohemian gallery. The city looks 
like an immobile block from afar, but it's in constant motion. Your paint will fade away, if not 
removed, your stickers and flyers will get ripped off by kids and dudes as alienated as yourself and 
maybe your favourite spots will get demolished. But that makes it all the more fit for magic, as it's 


chaos at work. 


Graffiti turns bland urban landscapes into a playground of a hidden illicit art world. What are graffiti 
artists if not already a secret society operating against a heinous Church? The magical graffiti artist 
fully incarnates this comparison. While we deface, we are no iconoclasts. Idolatry to our barbarous 
gods is the result of our trashing of insipid architecture. Such acts infuriate the demiurges of capital 


who claim the monopoly on publicity and discourse in the public domain. 


As we saw before with Ibn Khaldun, barbarians offer a new vitality to a dying civilization. Only we 
aren't nomads embedded in trade networks or ransacking hordes from the countryside, but trying to 
be the mental and psychic embodiments of hunter/gatherers from before recorded time. If there are 
no more savages macrocosmically, we should become them microcosmically. They can't stop it. 


When the plutocrats’ inquisition isn't looking, our diabolical spells are being casted on the walls. 
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Pilgrimages and missionaries in rot 


“Alleyways as temples; dumpsters as altars; Mercury racing his message along graffiti-sigil-encrusted 
telephone poles; buses become the chariots of the gods; subway tunnels and the undersides of bridges 
become the subterranean depths of chthonic realms. [...] These cracks in Babylon—unfit for, and 
forgotten by, the consumer god—are shrines of its inversion, the new antinomianism.” 


- Bood Samel 


Locating the skeletal remains of capital can serve for other purposes than reliving the Dionysian 
Mysteries TAZ-style in a modern context. Urban exploration, shortened as “urbex”, is the infiltration 
of man-made structures and environments. Trespassing onto private property and being caught 
during the fact is the greatest concern for these modern-day adventurers, as the dangers of walking 
around in ramshackled buildings is of little concern to them. The only rule urban explorers have 
among each other is: “Leave nothing but footprints, take nothing but pictures.” Vd like to extend 
upon this as I'm not aiming for a cool pastime, but the potential magical properties of such actions. 

Travelling in the archaic sense knew three motivations: war, trade and pilgrimage. Tourism is a 19° 
century invention, following in the wake conguest ( more often than not motivated by trade, like the 
Opium Wars f.e. ) for Westerners to gorge upon the booty they gained. The tourist does not desire 
spirituality but cultural difference. The tourist consumes difference. The pilgrim leaves secular space 
to the sacred space of the shrine in order to experience the difference between secular and sacred. 
Though this difference remains intangible, subtle, invisible. In a sense, urban exploration turns into a 
form of clandestine journeying to that which isn't shown in the tourist's guide. Urban exploration is 
reduced to photo opportunities and explorer are consumers of decay. Cultural coprophagia. While | 
do not oppose people's fetishes, nor postulate that urban explorers take nothing from their visits 
than pictures, | do think there's more to be extracted from this. Instead of treating it like an 
archaeological dig, which can be very informative, let's choose to reach out to these wastelands, 
instead of breathing them in. Again, modern landscapes are only depersonalized if you choose not to 
interact with them. Let's look at the Tibetan spiritual practise of Chöd for a more ritualistic 


exploitation of urban desolation: 


“External Chöd is to wander in fearful places where there are deities and demons. Internal Chöd is to 
offer one's own body as food to the deities and demons. Ultimate Chöd is to realize the true nature of 
the mind and cut through the fine strand of hair of subtle ignorance. | am the yogi who has these three 
kinds of Chöd practice.” 


-An evocation sung to Nyama Paldabum by Milarepa 
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Again, the common misconception is that you can only get certain levels of attainment in the exotic, 
preferably in the charnel grounds of Tarapith, forgetting there's enough scary places to go around in 


our own post-industrial world. 


Chöd is a Tibetan Buddhist system of tantra for those whom are called the Chódpa, an equivalent to 
the Indian Avadhuta or “Mad Saints” and the Aghori with their skull bowls and remains of human 


corpses as jewellery and ritual tools. 


These bearers of ‘crazy wisdom’ are the denizens of burial grounds and haunted places. They dwell 
these sites and purposely seek mad behaviour to contact the world of darkness and mystery. To 
think only the East has a monopoly on spiritual lunacy, is to forget social and cultural phenomena like 
the Cynics, from kynikos or “dog-like”, in ancient times, who literally behaved like dogs, and “the 


Fools for Christ”, who deliberately trampled conventions like the dervishes of the Muslim world. 


To wander urban cadavers could definitely be experienced as a Chód practise. Try finding a location 
where you could dwell uninterrupted for a whole day like a mad saint. Reach a state of gnosis 
through whatever fits you best and take a pilgrimage there or in there. Maybe you could find one 
where you can stay unhindered for days, or weeks, on end. The longer, the better. Being there, 
visualize strongly the offering of your own body in a tantric feast at this wasteland. Let yourself be 


consumed as time consumed the grounds you’re on. 


The charnel grounds are much more than just places left vacant by Mammon: 


“In contemporary Western society, the charnel ground might be a prison, a homeless shelter, the 
welfare roll, or a factory assembly line. The key to its successful support of practice is its desperate, 
hopeless, or terrifying quality. For that matter, there are environments that appear prosperous and 
privileged to others but are charnel grounds for their inhabitants--Hollywood, Madison Avenue, Wall 
Street, Washington, D.C. These are worlds in which extreme competitiveness, speed, and power rule, 
and the actors in their dramas experience intense emotion, ambition, and fear. The intensity of their 
dynamics makes all of these situations ripe for the Vajrayana practice of the charnel ground.” 


- Judith Simmer-Brown 


And this is another important point to reconnect back to the beginning about the first type of 
settlements, cities are still nothing more and nothing less but necropoleis. In the Vajrayana system 
the charnel ground is transformed from a place of horror to a symbol of meditation practise and 


eventual enlightenment. 
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In doing so, the necropolis is transmuted back into the holiest place of all, as it was originally 
understood by mankind. Shamanic involvement with our dehumanizing environment in this manner 
causes an atavistic resurgence in ourselves as we continue with it, which makes it look like the 
sorcerer never really got out of the Paleolithic and is just entrapped in a Philip K. Dick-like gnostic 


prison. Bood Samel puts it nicely: 


“Everything that exists, exists in nature—there is no such thing as being outside of it. There is no 


getting back to nature; you never left, nor could you.” 


The dualism of natural vs. unnatural is a fake. What isn't a fake opposition is the fact that most 
choose not to assert their full will-power. Neglecting your innate magical power is a form of refusal 


of positively affirming your will. Passive participation and direct involvement are intransigent. 


Now back to the ruins. I'd even go as far as to suggest dream incubation in these deserted places, if 
such a thing is possible to do and if you dare to do such a thing. In ancient Greece, the cult of 
Asclepius was the most widespread when it came to dream incubation. Pilgrims would, following 
purification rites and preparation, sleep on the skins of sacrificial animals, surrounded by yellow 
snakes ( a symbol of the god ), in order that they might dream of the god Aesculapius. Dreaming of 
the god alone was itself a marvellous cure. In Roman times the dream functioned no longer in itself a 


cure, but as a source of medical advice. 


Psychotopographically designate certain buildings for specific magical operations. For example, 
some empty factory of clocks might be used as a location for dream incubation relating to future 
events and psychic time travel. Other buildings, for instance those for heavy industrial use, could be 
used to acquaint oneself with chthonic deities. Light industrial ones for the ingress of elemental 
influences. Sewers as the city's Qliphoth and its accompanying demonic denizens. These loci can 
also, of course, be used in a state of waking consciousness, by evoking and invoking entities to which 
you consecrated the building. Once a building is properly consecrated, visit it at regular intervals for 
workings and pilgrimages, which themselves need to be experienced attentively for important signs. 


This is what | would call Main Street divination. 


Ask a particular question, either out loud or inwardly ( whatever suits for you ) as you walk through 
the mob and await the response around you as you listen in on conversations. Try picking up on 
more than one talk and construe it into a sentence. It might sound incoherent, like the cut-ups of 
William S. Burroughs and Brion Gysin, but try to meditate on its meaning as you arrive at the selected 


destination. 
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Do take pictures, but instead of passively sharing them online, alter them towards your intent. For 
example, work it into magical collage and put it back on location. Or keep it in your ritual space for 


maintaining a subconscious connection. 


Bring a recorder and tape environmental sounds, then mix them down as ambient for rituals at home 
if you aim at affecting those places. Also, public transit provides a liminal space, and other places of 
fluctuation, like train and subway stations, are easier to work with if it is your desire to get something 


to infect the entire city. 


“As a person who practices shamanism, | no longer identify with federally protected endangered 
species, which are often tranquilized, radio-collared, inoculated, micro-chipped, poked, prodded and 
monitored from helicopters on a regular basis. 

| have come to have a strong spiritual connection to weeds, weedy species, and so called “invasive 
species”. | have come to view vacant lots and waste areas as “more wild” that designated wilderness 
areas in many cases.” 


-Ted Heistman 


This quote is another well-put observation in how much we are indeed an ecumenopolis. Natural 
parks are like museums. Your behaviour is highly regulated and the ethic is to look but not touch. 
They are gardens, not wilderness. Animals are sanctioned to be wild, within certain parameters. 
Humans are not. Hunting, foraging, gathering even building some shelter is strongly discouraged. 
You're kept in your role as belonging to the city and it's implied you're only visiting and not 


connecting. 


Heistman argues for a new totemism which is centred around actual wild animals, the so-called 
invasive species that roam these ruinous places. Of course, an invasive species is a constructed 
mental category, but it suits us as we are intruding upon territory that isn’t supposed to be accessed 
at all. Coyotes, feral hogs and cats, brown rats, crows and raccoons are good candidates for totems 


that defy the Anthropocene’s encroaching. 


We leave more than our footsteps, we leave shrines to gods as Irish missionaries erected churches on 
the sacred sites of pagan gods. We set up sanctuaries in these abandoned temples of Mammon. 
Where he failed, we, like good iconoclasts, transmute his palaces of industry and consumption in 


honour of gods far older than his thirst for coin, wrought from the Earth’s intestines. 


But psychotopography can go far beyond the tracking down of potential TAZ’s, locations for sigil and 


servitor and shrines dedicated to forgotten deities, tutelary spirits and others from beyond. 
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Megalopolitan Points-Chauds 


If we take the animist worldview, it could be said that the spirits we left behind when we migrated to 
the cities, followed us like the impoverished into the cities. Ever since they've retreated into dark 
alleys among dumpsters, in the back of subways, psychically squatting empty lots, begging at 


intersections when we wait for the light to turn green. 


You can feel their presence, sometimes, but most of us choose to ignore them. Their plight 
interrupts the 9-5 schedule and our well-earned leisure time. In both cases Mammon demands total 
submission and condemns the other deities and its devotees, who trample the social conventions 
that suit his reign, to the stake of disproval and exclusion. There's no immediate need for witch 
hunts since the population itself will point out the heretic in their midst. Camaraderie with those 
entities who wish to connect with the recesses of our mind, who want to remould our psychological 
and behavioural composition to our true will, goes against his monopoly of mediation. From an 


occult angle it's not only our fellow man who's left destituted, but also our psychic pantheon. 


Here the call to revolt is urgent. In 2011, the year of dreaming dangerously, the protest movement 
“Occupy Wall Street” showed an unprecedented wave of discontent all over the First World with 
inequality, corruption and greed. In other parts of the world regimes were toppled, 
contrarevolutionaries quickly reinstated power and wars are still being fought at this very moment to 
eradicate any opposition. Waiting for a revolution can often times be waiting for an even greater 


disaster. 


Occupy was more of an insurrection and didn't aim to be anything else. And when Occupy 
disbanded, something did change in the minds of the people involved, sympathizers and antagonists. 
The system itself is no longer self-evident, it's no longer that capitalism is experienced as natural and 
the space is open for new ideas to ferment. Again, too many times are uprisings discarded as spurs 


of the moment and irrelevant to the course of history. 


Since we're talking magical insurgency, what can we as sorcerers occupy? Let's look at the history of 
Tibet for an antecedent in manipulating the powers of the land. Tibet wasn't a Buddhist country up 
until the early Middle Ages. Contrary to popular belief, Buddhism got to China and Afghanistan way 
earlier than it in the Himalayas. Buddhism was already a thousand years old before it became Tibet's 


main export. The spiritual systems before that were the old forms of nomadic shamanism. 
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Without going too in-depth, the introduction of Buddhism was at first a political deal between the 
royal houses of Tibet and China. Marriages between them brought in missionary activity. The kings 
of Tibet being ardent Buddhists, caused a trickle-down effect like we see in Europe's conversions at 
about the same time. As is typical of any conversion, the old places of worship were remodelled or 


simply destroyed. 


One of the legends is that a demoness ( symbolic of the pre-Buddhist religion ), Srinmo, lays across 
the vast Tibetan plateau. In fact, she was Tibet itself. Some maps still show her body stretched out 
across the land. It was believed this supine demoness was prone to sudden and violent movements 
and unwelcoming to Buddhism. Songtsán Gampo, one of the first Buddhist kings, sought geomantic 
instruction from the Chinese princess Wengchen Kongjo, who mapped the form of the demoness. 


They then constructed temples at all of the key locations above the principal organs and joints. 


Tibet's sacred center, the Jokhang in Lhasa, stands over her pierced heart. This act of nailing down is 
repeated at the construction of every Lamaist shrine, be it a temple or a monastery. Before the 
foundation stone is laid, the priests occupy the chosen location and execute the ritual piercing of the 
earth mother with their phurbas. Srinmo remains alive following her subjugation. Her gynergy flows 
as a constant source of life for the new system. She is the absolute Other, the foreign, and still the 


great danger which threatens Buddhism. 


This sounds very familiar with what happened in Europe during its Christianization. Churches being 
erected above stone circles, or made from the stones of ritual spaces. A monastery next to a 
barbarian rendezvous. The felling of sacred trees and using the wood for chapels. These churches 
are now running empty, slowly. In such vacant lots it's easy to charge your sigils or evoke your 
desired beings from the depths without anyone even noticing it. Or if you really don't want to get 


caught, do it in the adjoining area. 


If you want to really avenge the old gods, sabotage can be done without following Varg Vikernes' 
example of becoming an arsonist. Spray paint curses or wheat paste symbols across these 


desecrating symbols of capital or the other erroneous abstractions they take for reality. 


| once drew a heptagram over my home town's red light district area, | later on discovered that every 


point ended up exactly indicating an important symbol to classic liberalism. 
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Now this heptagram was drawn to increase the town's feminine divine energies and it seems like the 
heptagram was nailing down exactly those forces which seek to subtlety enslave that truly 


redeeming and emancipating power. 


This was done non-intentionally, but like everything in magic the things you stumble upon by 
‘coincidence’ are those which give you the results, or are the results. Nailing their symbols like they 
did to our primordial ones is a potent way in turning the tides. The self-evidence of their 


demarcations is contested and no power likes to know or feel that. 


In this the Points Chauds (French, lit. “hot points”) theory of Michael Bertiaux can be of help. Points 
Chauds are locations on the human body which are its power points. These can be empowered and 
activated. They're directly connected with both the subtle body and sources of energy that are 


external to, or extend beyond the borders of, the human body. 


It is speculated that there are correspondences with or connections to the meridians as they are 
conceived of in Chinese medicine and the chakras in Indian tradition. But the points chauds are 
distinct from these systems. Though connections are nearly certain, they are not simply 


interchangeable systems or terminologies. 


A bit more difficult is to dowse for these points chauds in the city than it is to find TAZ's. The city has 
a subtle body and each city is morphologically and mentally different. Therefore it's not easy to give 
a blueprint as to how to find these points. Some of the cities” maps are supposed to be an example 
of sacred geometry according to some conspiracy theorists. Though such conspiracy theories are still 


a good starting point. Peter Levenda formulates it nicely: 


“There is, in fact, little difference between the world view of the occultist and the nagging fears of the 
conspiracy theorist; except that the occultists has a more positive approach to the same material, 
seeing in the activities of sinister forces that influence world events ( as well as personal ones ) the 


possibility of reversing the process through an act of will coupled with knowledge of technique.” 


Don't feel an ounce of shame if you catch yourself having conspiratorial ideas. Paranoia is a form of 
gnosis, but an overheated one that denies your will-power. These ideas can be wielded esoterically 
into your magical system. So if you sense a certain suspicion about there being a pattern to the city's 
map, use that. Try astrally travelling through the city and spot the zones which ooze power. Try 
inducing lucid dreams and explore the city. Notice the oddities during your dream in the city. Now 


those locations are the spots that are more volatile. 
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Points chauds aren't necessarily the important landmarks, but can lie somewhere seemingly 


insignificant. Work with them in your sigil work and designate servitors to operate in the area. 


As is the case with Srimno, other spiritual entities never die either, they only sleep or are enchained 
in the dungeons of our subconscious, only to be awakened when we throw our light on them and 


unlock the gates. 


Start by learning about your city's tutelary deity, which lies dormant as well. Study the toponymy of 
your city and its surroundings. If you happen to live in an old city, built atop grounds where old 
pagan gods were worshipped, you won't have much trouble finding it out and continuing the 
traditions of old. Living in the Old World, it's most likely the case your town's place name has some 
tutelary spirits hidden in it or referred to. They will help you learn about the city's past, its 


destination and are the overseers of everything juicy going on in its confines. 


Other cities have a forgotten past in which the bygone gods were effaced and supplanted by 
Christian patron saints. If it’s impossible to trace the saint back to its heathen past, paganize your 


rituals with the saint and the results will be pretty much the same. 


And if there's no such spirit, create it. Take the city's plan and craft a simplified sigil out of it. This 
can of course still be done with tutelary spirits you do know. Meditate on it and let the deity come to 


you like a “tulpa”. 


A tulpa is like a servitor a consciously-projected thought-form. To bring forth this particular tulpa, let 
the tutelary spirit take the form of a shadowy figure and let it gradually embellish with features over 
time. This can be done either in one session or multiple ones, all depending on your own progress. 
Your aim should be not so much to impose features onto the spirit but to let them arise. It might 
appear as a man or a woman. Note one or two features and leave it at that. The next time, you 
might find out how the figures” garments look like. It’ll spontaneously manifest as time envelops. 

Now make this deity the prime one in all your urban magic. Start a cult around it with your friends, 


or just be its sole devotee. Be fanatic, but have fun first and foremost. 
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In closing 


Urban sorcery can be done alone, or with an entire gang. Hermit or cenobite. Either way, it's the 
perfect way to fight alienation. To develop a magical relationship with your environment is not a 
postmodern novelty, it's a human need. All too often we forget the obvious when we're familiarizing 
with one mode of thinking, and that's exactly what happened to us the last millennia. It's up to you 
and how far you're willing to take this. Will-power is the true force in the universe and 
underestimation of yourself is the only obstacle that inhibits you from affirming change in your own 
environment. At the start and finish of our universe is only magic. We started off as that, we can 
decide to continue “the art” and influence the course of mankind's evolution. Graffiti is a hidden art 
done clandestinely by god knows who. You have little knowledge of who is doing this, but they leave 
their mark. Every possible surface is scribbled with glyphs that read like magical mottos. It's quite 
fascinating how a dull landscape designed by urban planners for efficient production and 
consumption is bursting with art in its cracks and seams. Our abstractions would like to separate 
themselves from its offspring, the human mind, but always end up looping back to it, sometimes with 


great anger. 


Magic has done this for centuries and still does to this day. But in a secular world, it starts to act like 
a religion sometimes, in the hopes of gaining more acceptance from the mainstream. This is perhaps 
all with bona fide intent, but | don't believe we have won this fight. There's still too much work to be 
done for our species to think we have gained our total freedom of speech and our freedom of 
expression. This is still too much within socially sanctioned parameters. Demand more and don't be 
hesitant to do so. Operate in the night, or during daytime, but take the battle to your city. Don't let 
your neighbours be domesticated for the rest of their lives in a system that treats them like cogs. 
There's never a reason to be bored in life and the best entertainment is the one you create yourself 
with those you love, or just on your own. Fight a guerrilla war with a world that sees the magic at 
best as a curiosity. It effaced the magicians heritage from the face of the Earth and thinks itself to 
last forever, while it's just mortal and haughty. Our art is immortal and no single church or state has 


ever succeeded in crushing it forever. 
In the megalopolis, the prospects are better than they were before, but don't give into indolence. At 


the end of every era stands an empty city. Without people, the city turns powerless. So you as a 


node can infect it like a virus. But get your hands dirty. Evoke often. History is not on our side. 
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At the outset of the 20” century, 10% of the world population lived in cities. In the year 2000, around 50% of 
the world population lived in cities. In 2025, the number of city-dwellers could reach 5 billion individuals. 


These numbers show how mankind today has become truly an urban being. 


In history the megalopolis stands at the end of the life-course of a civilization. Our Western civilization has 
become a global one and has exported its finality across the Earth. In these vast world cities, the cosmic beat in 
the dwellers” being is decreasing. Being emancipated from the toil of harsh conditions leads to the ironic 
predicament where depopulation in these vast swarming hives will set in, either through natural disasters the 
world city causes, pandemics that ravage through its densely populated areas or a slow crumbling decline that 


starts the cycle anew. Crisis hangs above our heads, sooner or later. 


Yet, a different future is possible instead of such a passive and defeatist observation. Among the colossi of the 
megalopolis, some occupants feel a strong nostalgia for the archaic. Alexandria saw it with Hermeticism, which 
looked beyond the Greco-Roman times to its Egyptian roots, and possibly further back, to bring back those 
spells of old. But where Late Antiquity turned solely inwards to a dream world, and thus ending up as another 


form of escapism, this piece tries to call for an active engagement with the world through an occult lens. 
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